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The article discusses the basic principles of building syncretic meta-
physics on the example of various philosophical teachings. The purpose of
the study is to identify the philosophical, anthropological and methodolog-
ical foundations that form a new form of syncretic metaphysics. To identify
this kind of foundations in various philosophical teachings, the method of
comparative analysis is used, which allows reconstructing the most general
provisions presented as mandatory elements of syncretic metaphysics. The
article discusses the most important foundations that have universal signif-
icance for philosophical systems based on methodological syncretism. The
paper concludes that such grounds include the idea of the super-existent
or the absolute, the idea of the Good and the moral perfection of man, the
idea of integral knowledge, as well as androgynism, as the most important
principle of anthropological teachings focused on synthesis.

Keywords: syncretism; methodology, absolute; androgyny; integrity,
metaphysics; morality; integral knowledge

PUITOCOPCKO-AHTPOITIOJTOTUYECKHE
OCHOBAHUSI CHHKPETHYECKOM
META®U3UKHU

Tymoea C.I.

HuxueBapTOBCKUI TOCYIapCTBEHHBIN YHUBEPCUTET,
HwxneBaprosck, Poccuiickas @enepanus

B cmamve paccmampusaromces 0cHoHbIE NPUHYUNBL NOCIPOEHUS CUH-
Kpemuueckoti Memapu3uky Ha npumepe pasiuyHblx QuiocohcKkux yye-



INTERNATIONAL JOURNAL OF ADVANCED STUDIES IN EDUCATION AND SOCIOLOGY, Ne1, 2023

Hutl. L{enb ucciedosanust 3aKa0Haemcst 8 6biAGLeHUU PUIOCOPCKUX, AH-
MPONOLOSUYECKUX U MEMOOOIOSUUECKUX OCHOBAHULL, (DOPMUPYIOUUX HO-
8Y10 hopmy cunKkpemuyeckol memagusuxu. /st blsi81eHUst MAKo20 pood
OCHOBAHULL 8 PAZTUYHBIX (PUIOCOPCKUX YUEHUSX UCHOTbIYEM sl Memoo
CPABHUMENbHO20 AHANU3A, NO3GOJSIOWUL PEKOHCMPYUPOBAmMb Hauboiee
00wLe nonodiceHUst, NPeoCmagieHHble KaK 00513amelbHbLe J1EeMEHNbL CUH-
Kpemuueckol Mmemaguszuxu. B cmamve paccmampusaromest saxicheiuiue
OCHOBANUA, uMelowue odweuenoseyeckoe 3Havenue 0Jsi Puiocopcrux
cucmem, OCHOBAHHBIX HA MeMOOONI02UYeCKOM CUHKpemusme. B cmamoe
oenaemcst 661600 0 MOM, 4MO K MAKUM OCHOBAHUAM OMHOCAMCS UOes.
ceepxcyueeo unu abconoma, uoes JJobpa u mpascmeenno2o cogepuiLer-
cmea uenogexd, uoesi YeloCmHO20 3HAHUS, d MAK}Ce AHOPOSUHUSM KaAK
BANCHEUWUTL NPUHYUN AHMPONONLOSULECKUX VUEHULl, OPUESHMUPOBAHHBIX
Ha cunmese.

Knrouegvle cnosa: cunkpemusm,; memooonocusi; abconom,; anopo-
CUHHOCTID, YETOCTHOCb, MEMAapU3UKA,; MOPATb, UHMESPANbHOE 3HAHUE

Methodological syncretism in philosophy is a universal way to over-
come monism, which proceeds from the ability of the human mind to
discover and describe the universal, fundamental principles of being.
Syncretism itself does not have a certain intentionality and specific
content, it is only an initially given form, through which metaphysical
construction is possible. This form, in turn, persistently manifests itself
at various stages of the formation of philosophical and scientific ideas
focused on synthesis.

Metaphysics, based on methodological syncretism, proceeds from
the idea of initial unity, therefore, the integrity that the researcher dis-
covers in the process of rational constructions plays only a formal char-
acter, since the mystical intuition that affirms unity requires its justifi-
cation in theory. The totality of the most important principles or foun-
dations for the construction of this kind of syncretic theories is found
as a result of a comparative analysis of various philosophical and theo-
logical teachings rooted in fundamentally opposite cultural paradigms.
The discovery of worldview foundations in various syncretic teachings
indicates the coincidence of ideas, principles, methods that may belong
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to thinkers who not only belong to a specific historical or cultural-re-
ligious unity, but also united due to their intellectual and mystical in-
tuition, their desire for synthesis. An analysis of this kind of doctrine
makes it possible to describe the most general and essential worldview
foundations for the formation of syncretic metaphysics.

The first foundation is a kind of metaphysical theories focused on
the idea of “Superexistent”. The ontological constructions of such phil-
osophical theories presuppose the presence of the Absolute, which sets
or emanates from its self-sufficiency the meaning of any level of being,
including specifically human. As an example of such constructions, we
can name the system of Roman-Hellenistic Neoplatonism, the mysti-
cal theology of the Eastern Fathers, hesychasm, and the Russian meta-
physics of unity. In all such teachings, whether we consider the views
of Plotinus, Pseudo-Dionysius the Areopagite or Vladimir Solovyov,
the polarity of the Absolute and the concretely existing in the structure
of the universe is overcome thanks to the pantheistic principle where
there is an involvement of each element of the universe with the uni-
versal absolute principle. In human existence V.S. Solovyov saw this
unity as follows: “Each individual person, as a person, has the possibil-
ity of perfection, or positive infinity, namely the ability to understand
everything with his mind, embrace everything with his heart, or enter
into a living unity with everything” [5, p. 208]. The description of the
world order on the basis of the idea of unity implies a number of funda-
mental provisions, mystical in meaning, where the result of unity with
the higher principle is the activity aspect, communion with the higher
divine wisdom is the epistemological aspect, and at the same time its
beginning and end is the structural-ontological aspect.

The second most universal foundation of syncretic metaphysics is
the “moral criterion”, in other words, the idea of the Good in its Neopla-
tonic version or even more ancient meaning as a measure, the “golden
rule”. Morality determines not only the meaning of human activity, but
also the cognitive process, and in general the ultimate meaning of all be-
ing. Cognition, striving for integrity, is thus associated with goal setting,
and its parameters and main characteristics are set by the transcendental
sphere. At the same time, a special moral criterion is no longer consid-
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ered as an abstract postulate, unable to go beyond the boundaries of ra-
tional-logical schemes. On the contrary, it is a process of improvement,
which is realized at the level of ontogenesis and phylogenesis, and at
the same time has a mystical, rational and practical content.

As a synthesis of the first and second foundations, the epistemo-
logical justification of syncretism, which can be designated as “whole
knowledge”, acts. The condition of its existence is the unity of vari-
ous ways of cognition, and is a search for the ultimate foundation, that
which is not an end in itself, but allows you to transform the world
around you and yourself in such a way that as a result a new phenom-
enon of absolute integrity arises. The cognitive process, devoid of any
one-sidedness, does not lead a person to his dissolution in the faceless
absolute, to his disappearance as a concrete personality, but, on the
contrary, represents the next step in development. The pinnacle of this
process is self-improvement in its infinity, accessible to the individual
in his striving for the transcendent, in unity with the divine. Conse-
quently, knowledge is not a goal, but a means for obtaining the possi-
bility of unity with everything that exists, finding oneself through the
original wholeness.

The truth that a researcher discovers for himself in syncretic meta-
physics cannot be gleaned only from empirical data and cannot be ra-
tionally deduced from logical constructions. Such truth has a moral con-
tent and is revealed, first of all, through intellectual intuition, aspiring
to the very depths of being. Therefore, true integral knowledge, as it
was seen by representatives of the philosophy of unity, exists in mysti-
cal insight in the form of an understanding of life, through immersion
in the transcendent, illuminated by divine light. This is something that
can return the original true meaning to both human existence and the
existence of things, restoring to them the fullness of life and integrity.

The fourth foundation of syncretic metaphysics is the anthropolog-
ical principle, which is based on the idea of androgyny. This spiritu-
al-ideal principle, as well as the first three foundations, is focused on
integrity, completeness and perfection, that is, the good. Otherwise, an-
drogynism in mystical philosophical anthropology can be characterized
as the principle of complementarity and complementarity. Androgyne
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is an archetype of harmonious unity of opposites in a person, through
the overcoming of which a new image of a person is born, or in other
words — the image of the God-man.

The anthropological content of the principle of androgyny makes it
special in comparison with all the above paths. Since it is in syncretic
theories that ideas about a person are set by the very system of metaphys-
ical constructions. For example, the influence of Neoplatonism on the
philosophical constructions of the representatives of the school of unity
is manifested in their consistent reproduction of mystical rationalism,
both in matters of ontology and in epistemological constructions. Mys-
ticism, as a result, affects the understanding of the essence of man in the
extremely mystified and intentionally transcendental concepts-symbols.

Revealing androgynism as a key philosophical symbol in the con-
struction of a syncretic system, it is necessary to note its special signifi-
cance and role in the completion of integral metaphysical constructions.
Mircea Eliade in his work “Mephistopheles and Androgyne”, especially
emphasizes the meaning of this symbol as an indication of the highest
reality, that sacred and divine, which is inaccessible to rational under-
standing and is absolute freedom, in which everything exists on the
other side of Good and Evil [1, p. 129].

The fact is that this symbol allows you to re-enter the ontological
schema, in which the position of the original unity, which precedes both
in space and time any qualitatively established set, is emphasized. This
is what philosophers of unity call the primary identity and undivided
unity, which is the preliminary result of any unity-oriented process. An-
drogyne thus represents the intention of the positive unconditionality
of human existence.

In the work of intellectual theologians, myth and symbol can be-
come part of the most complex metaphysics. For example, in a number
of statements by John Scotus Eriugena, this trend is quite clearly traced.
He argues that the division of substances began in God and continues
successively up to the division in the nature of man himself. Focusing
on the imperfection of the world and man, he speaks of the need to
overcome both by reuniting into the original integrity, but already filled
with specific moral content [2, p. 86].
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The main process of progressive human development in terms of its
improvement cannot be imagined without the accumulation of expe-
rience and knowledge, which can be achieved through spiritual effort
and overcoming one-sidedness in a purely material stay through a direct
free act of creativity. Vladimir Solovyov emphasized that in empirical
reality, a person as such has no basis, meaning, as if it does not exist,
since its roots are in the transdental [7].

A whole personality is not without contradictions, they acquire a
special meaning in it, since they are the result of a person gaining full-
fledged freedom, in which initially good and evil are present in an
undivided form. At each stage of its existence, humanity deals with a
specific manifestation of its Self, and each of these stages requires its
own understanding and overcoming. The task is to pass each imperfect
level of being for each person and humanity as a whole as a test, where
the first step is the search for truth through the awareness of imperfec-
tion, the second is the return through the search for self-identity to the
knowledge of generic, universal meaning [3, p. 86.].

So V.S. Solovyov, the founder of the national philosophy of unity, this
idea is emphasized by the fact of the initial unity of man with the genus,
nature, and cosmos. Another obvious spiritual fact of such unity, accord-
ing to the Russian philosopher, is the feeling of divine co-presence and a
genuine, deep connection of man with the unconditional, universal. V1.
Solovyov in his Readings on God-manhood draws a parallel between
the integrity of the world and the human striving for completeness and
perfection: “just as the divine forces form one whole, unconditionally
universal and unconditionally individual organism of the living Logos,
so all human elements form the same whole, together universal and indi-
vidual organism... all-human, as the eternal body of God and the eternal
soul of the world” [6, p. 149]. Syncretism here is not an end in itself in
the form of an initial state of blurring, immersion in non-existence, it is,
on the contrary, a more complex form of the potentiality of a developed
spiritual life. From the point of view of representatives of the school of
total unity, one of the main conditions for the realization by a person of
his integrity, finding himself and knowing the whole content of being,
can only be freedom, which has a divine nature [4].

14



INTERNATIONAL JOURNAL OF ADVANCED STUDIES IN EDUCATION AND SOCIOLOGY, Ne1, 2023

Thus, studies of some general worldview foundations in a number
of philosophical and anthropological teachings allow us to conclude
that there is a certain sequence in the development of ideas based on
syncretic methodology. The appeal of well-known thinkers in differ-
ent historical epochs to the principles considered here is not something
accidental; rather, such an aspiration can be presented as a kind of
regularity, as a result of a metaphysical search. The philosophical and
anthropological foundations of syncretic metaphysics set as an ideal
a special kind of collective spiritual being, where a person, passing
through several stages of transformation, returns to his original integ-
rity, in other words, regains his divine essence, that which makes him
a god-man. Based on the stated positions, the syncretic teachings con-
clude that human nature should not be divided, since human existence
itself in its perfect state necessarily returns it to its original integrity
and unity with the entire universe.

References

1. Eliade M. Mephistopheles and androgyne // Asian Alchemy. Essay col-
lection. Moscow: Janus, 1998. 604 p.

2. Eriugena John Scotus. On the division of nature / Cup of Hermes: Hu-
manistic thought of the Renaissance and the Hermetic tradition. Mos-
cow: Yurist, 1996. 336 p.

3. Gutova S. G. Mystical rationalism in the philosophy of unity V1. Solovieva:
specialty 09.00.03 «History of Philosophy»: dissertation for the degree of
candidate of philosophical science. Yekaterinburg, 1994. 149 p.

4. Karsavin L. P. About personality. The path of Orthodoxy. Moscow: Fo-
lio, 2003. P. 223-455.

5. Soloviev V. S. Justification for goodness. Moral philosophy / V. S. Solo-
viev. Moscow: Yurayt Publishing House, 2018. 468 p.

6. Solovyov V. S. Readings on Godmanhood // Solovyov V.S. Readings
on Godmanhood; Articles; Poems and poem; From “Three Conversa-
tions”: A Brief Tale of the Antichrist. Saint Petersburg, Fiction, 1994.
528 p.

7. Solovyov V. S. The meaning of love. Works: In 2 vols. T. 2. Moscow:
Thought, 1990. 513 p.

15



INTERNATIONAL JOURNAL OF ADVANCED STUDIES IN EDUCATION AND SOCIOLOGY, Ne1, 2023

16

Cnucoxk numepamypul
Onuane M. Meductodens u aHaAporuH // A3uarckas alIxXUMHS.
Coopnuk 3cce. M.: fAnyc, 1998. 604 c.
Opuyrena Moann Ckot. O paznenenuu npupozsl / Yamra ['epmeca:
I'ymanucTryeckas MBICTh TOXH BO3poXAeHHUS M TepMeTHUecKas
tpanuuus. M.: IOpucts, 1996. 336 c.

. I'yroBa C.I. Muctudeckuii parioHaIn3M B GUIOCOPHUH CIIMHCTBA

Bi. ConosbeBa: criennanbrocTh 09.00.03 «Mctopus ¢punocopumny :
JIMCCEePTAIHs HA COMCKAHNE YUCHON CTENEeHU KaHauaaTa (pUiIocopckux
Hayk / C. I. I'yroBa. Exarepun0ypr, 1994. 149 c.

Kapcasus JI.I1. O nuunoctu // [Tyte npaBociaBus. M.: @onwmo, 2003.
C. 223-455.

ConosbeB B.C. Onpasaanue no6pa. HpaBcTBeHHas ¢dunocodus /
B.C.Conosbes. Mocksa : M3znarensctBo FOpaiit, 2018. 468 c.
ConosséB B.C. Urenust o borouenoseuecte // ConoBeés B.C.
UYrenus o borouenoseuectBe; Ctarbu; CTHXOTBOPEHHUS M MO3MA;
W3 «Tpex pasroBopos»: Kparkas mosects 00 Autuxpucre. CII6.,
XyaoxkecTBeHHas aureparypa, 1994. 528 c.

Conosrés B.C. Cmsica m008u // Cou.: B2 1. T. 2. M.: MsIcias, 1990.
513 c.



